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but now imperially repudiated, and thereby earned a fresh
title to the name Mardaites or Rebels, in which they gloried.
In 685, five years after the council, they organized them-
selves into a separate body, electing as their patriarch one
John Maro. The Maronites of to-day, however, derive their
name from an alleged Saint Martin, who is supposed to have
established a monastery at the source of the Orontes In the
fifth century, gathering about him three hundred and fifty
monks. Originally a Syrian church in language and in
ritual, the Maronite body underwent little alteration even
after its submission to the authority of Rome in 1182. Its
tendency to conform to Roman practice dates from com-
paratively modern times. When in the next chapter we
follow the fortunes of the Maronites more closely, we shall
note that they claim to have always formed a part of the
Roman Catholic Church, stoutly denying all charges of
former heresy.
It is clear, thus, that from the earliest times to the present
day the liturgical language of the Jacobites and Maronites
has been Syriac. The Greek Orthodox and the Greek
Catholics, the modern representatives of the old Melchites,
have long used the Byzantine liturgies and other Greek
forms of service, though at the present day Arabic* transla-
tions of all these are used in the Syrian churches.1 The
Byzantine liturgies of Saint Chrysostom and Saint Basil,
now universally used in the Orthodox Church in all lands,
date from the eighth century. Just when, these were
adopted by the Orthodox Churches of Syria is not known,
though they probably were in use by the end of the twelfth
century. It is quite conceivable that before that time con-
siderable latitude was allowed among the Melchites in the
use of the liturgies. We have seen that purely Greek types
of worship characterized the Syrian towns, but in country
districts such churches as remained loyal to the king's party
probably continued to retain for some time their form of
* Jacques de Vitry, Bishop of Acre in 1217, informs us that the Syrian
Orthodox of his day used Greek services not understood of the people
who spoke Arabic. See his "Historia Hierosolymitana," LXXIV,
found in the "Gesta Dei per Francos/7 edition of Bongara.

